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Common Prayer on Common Ground
Text
Notes
I am conservative in that I am committed to the funda​mental tenets of the catholic and apostolic faith of the undivided Christian Church. I’m not free to make it up as I go along. As Peter Carnley insists, “[Orthodoxy] has nothing to do with the liberalism of the post-Enlightenment Western world which would leave all matters of belief and value to be decided by the autonomous individual. [We are] suspicious of the overconfident use of reason that characterizes liberalism in its quest to accommodate faith to the wisdom of the world.” St. Gregory of Nyssa, like Gregory Palamas, reminds us that “we know that He is, but deny not that we are ignorant of the definition of His essence.”

With this as the foundation of our orthodoxy, we shouldn't be surprised that Anglicans don't take to infallibility very well—whether it be that of the pope or the Bible. The Bible is very much a polarizing agent in this current climate. There are Bible-believing Christians and the rest of us. This doesn’t get us very far, because it begs the question of interpretation. Archbishop Carnley [of Australia] puts it bluntly:

To claim that only those who promiscuously skate over differences and discrepancies in the texts can really be regarded as ‘Bible- believing’ is offensive to those who believe that the true message of the Bible can only be discerned, not by following the letter, but with the help of the Spirit, as the Word of God is discerned in and through the diversity of faith perspectives found within the canon of scripture. 

The sad state of affairs now is that those who think that they are the only ones who take the Bible seriously as the literal Word of God dump the rest of us in the “liberal” camp.

We must never forget that for Anglicans, theology always gives way to the impulse to worship. We move into prayer and into silence. It’s no wonder that we’ve spent more time producing prayer books than defining doctrines. Mystery, silence, conversation, freedom leads us to worship. Theology can be done only on our knees. 
Page 78
The Very Reverend Alan Jones, 
Dean of Grace Cathedral, San Francisco

Common Prayer on Common Ground,
Morehouse Publishing, 2006
How to Read the Bible

Text
Notes
It is just possible … to believe that, though there may be real his​tory behind the narrative of Exodus, for us it is best used not to prove or disprove ancient claims, but to dramatize and illu​minate present circumstances. I think that is the best way to read the Bible today. Page 27

The denunciation of blatant moral hypocrisy may be an open and obvious target for biblical ethics; what is more revolutionary is that the Bible also commands a type of solidarity that requires a deeper imaginative sympathy from people: it calls on them to connect their good fortune to the misfortunes of others. Page 37

It may require a high level of moral imagination for the prosperous and successful to sympathize with the poor, especially if they think of them as undeserving, but the Bible undoubtedly thinks they ought to, because it knows that radically unequal societies are less happy, less healthy and much more violent and turbulent, than those that care for their weaker members. That is probably why the Bible calls us to the practice of imaginative sympathy for the poor: to leave the forgotten sheaf in the field, and not to strip the olive tree or the grape vine bare.   Page 43
The great paradox of the Jewish experience was that it was Jerusalem that became God’s greatest rival. The Jews had fallen so pas​sionately in love with their promised land and its holy city, and had become so rooted in it, that they were in danger of sub​stituting it for the invisible, inaudible God who had led them out of Egypt and who would brook no rivals in their affec​tions. Their mistake was that when they lost Jerusalem they thought they had lost God as well:

Psalm 137

By the rivers of Babylon 

there we sat down and there we wept
Page 52f
Adapting the nineteenth-century philosopher Kierkegaard’s observation that we all live life forward but understand it backward, we could say that though the disciples lived their encounter with Jesus forward, they read their completed understanding of his nature back​ward into the stories they later wrote about him. Page 73ff
What Nietzsche would have described as an act of transvalua​tion, Jesus was to identify God not with power, but with the victims of power. It is this reversal that is the key to under​standing his character.   Page 78

Book mark:

Dramatic reversals of normal human presumptions.

Jesus knew that the human need for order could operate as a cloak for spiritual cruelties that were ugly substitutes for real passion. Implicit in his denunciation of legalism was the recognition that passionate sinners were often in better touch with their real nature than those who had buried it beneath the law. However, the motive for this kind of repression is understandable, because disordered humanity is capable of terrifying excess. The thing to remember is that the systems we create to contain our excesses can themselves become excessive, so they require the constant criticism of the prophetic imagination. A balanced life, recognizing the good​ness of both passion and order, would establish a pattern of directed passion. We would not kill off our nature and its force, but nor would we allow it to dominate and drive us to excess. One way of achieving this is through self-knowledge, the kind of knowledge that knows the truth of its own desires and speaks them honestly in its heart. The persecuting mind never does this: which is why it lies to itself about its own longings and then crucifies them in others.  Page 88

Luke saw what Jesus was really getting at: by the end of his version of the great sermon he realizes that we are called not to the impossibility of perfection, but to the possibility of compassion: ‘Be compassionate, even as your Father is compassionate.’ The meaning of the parable of the Good Samaritan is that it is compassion, not code, that is the basis for a truly universal human ethic.  Page 99

Richard Holloway, Former Bishop of Edinburgh

And Primus of the Scottish Episcopal Church 
How to Read the Bible
Anglican Identities
Text
Notes

By the middle of the nineteenth century, the discoveries of unknown and very ancient witnesses to the biblical text had become fairly common knowledge among the educated public; the discovery and publication of the great codices, Sinaiticus and Vaticanus, during the 1850s and 60s represented the culmination of a long period of textual unsettlement. But to acknowledge that the King James Bible therefore embodied inferior or even mistaken textual traditions was widely seen as an acknowledgement that the authority of the Bible itself was not what it had long been believed to be; to quote Chadwick, ‘A sense of insecurity about the Biblical text began to enter some inexpert minds.’ If uncertainty were admitted in any area, it infected all – a very familiar anxiety in every modern debate about scriptural authority. The rearguard action against the Revised Version in the 1880s was not simply about issues of style (where there was plenty to criticise) or disinterested scholarship (where there were again some legitimate questions) but drew from the deep well of English biblicism – the conviction, still to be found in some English-speaking Protestant circles, that the 1611 text was the supreme gift of God to Reformed Christianity in the supremely favoured Protestant nation.

Every detail of the text mattered. But the paradox is that Westcott himself believed this with as much passion as any critic of the Revisers. The difference is that for him the problems and uncertainties of the text were themselves gift. The Bible is given us by our creator not first as a set of clear narratives and instructions but as something more like a massive canvas depicting the nature of the giver. You need to stand back again and again to see the whole; but you also need to see how that whole is constructed-, you have to crawl over its surface inch by inch, not stopping to abstract and frame one section of that surface, but tracing the connections that, detail by detail, make up the whole. Interpre​tation for the believer is thus a shuttling between the closest possible reading of the text, with all the resources available, and the repeated attempt to find words to articulate the complex unity that is being uncovered.

Chadwick nicely says that Westcott ‘loved each word as an indi​vidual’. In the course of a twenty-year correspondence with Victoria, Lady Welby, Westcott himself returns to this theme regu​larly. In 1880, having discussed a number of details in exegesis, he writes, ‘These are very small things, yet there is indeed nothing small in Scripture. Every syllable, as Origen said, has, I believe, its force, and the words are living words for us.’ And in 1886 he makes the same point in almost the same words: ‘I do in my heart believe that every syllable of Holy Scripture, as Origen said, has its work; but I hope I may be saved from the presumption of saying, “It is this, this only”. And the ‘work’ of each syllable is to provoke us to work. Late in his life, Westcott wrote:

The Bible does not supersede labour, but by its very form proclaims labour to be fruitful ... There is, no doubt, a rest​less desire in man for some help which may save him from the painful necessity of reflection, comparison, judgment. But the Bible offers no such help. It offers no wisdom to the careless, and no security to the indolent. It awakens, nerves, invigorates, but it makes no promise of ease.

The invocation of the name of Origen is significant – and Westcott wrote, for the Dictionary of Christian Biography, what remains probably the best overview in English of the great Alexandrian’s life and work. Origen’s conviction of the divine authorship of Scripture was perfectly compatible in his eyes with intensive textual research (according to Eusebius, his sources included what sounds like one of the Dead Sea Scrolls, a text ‘found in a jar near Jericho’), a fascination with conflicts and apparent errors in Scripture (as an incentive provided by God to go beyond the surface meaning), and a willingness to sit loose to the historical reference of certain texts. Westcott is cautious about this last (it is illuminating to read in this context the introduction to his commentary on John's Gospel, which will strike the modern student as highly ‘conservative’), but the spirit is the same; the fundamental convic​tion is that Scripture is a field in which to exercise and to grow spiritually. For Origen, exegesis was the attempt to find the unity of divine speech and purpose in the diversity of the text, just as in the diversity of the world; in so doing, the created spirit redis​covered its lost freedom. And for Westcott, the endlessly patient attention to the detail of Scripture makes for human and spiritual maturity; it holds us back from premature and limiting accounts of God’s nature and acts. As we read, what we are watching is other human subjects growing by their labour in response to God’s initiative; and so we in turn are moved to the same faithful labour and the same patience with mystery. This is not a matter of mystery in the sense of ‘new and startling revelations’; we read in the trust that the general sense of the reading Church remains dependable.

But we need to acknowledge that our reading of any one text is likely to be in some degree provisional – simply because we cannot suppose that we shall be able definitively to exhaust what God has given in the whole interactive system of scriptural language and imagery.

This allows Westcott to drive home an important point which may sound surprisingly ‘Barthian’ for a nineteenth-century Ang​lican. ‘The world is not what I should have expected, nor the Church, nor the Bible.’ This emphasis may be in some degree a response not only to conservative Protestant critics, but also to the apriorism of Catholic apologists; Newman’s work on development explicitly appeals to what sort of Church we might reasonably expect the saviour to have instituted. But for Westcott, God remains strange to us. In a sermon published in 1884, he writes, in language that might have come from Michael Ramsey:

The whole record of revelation is a record of the manifestation of God’s glory. The Bible is one widening answer to the prayer of Moses, Show me Thy glory, which is the natural cry of the soul made for God. The answer does not indeed come as we look for it. We do not understand at first our own weakness. And so God has been pleased to make himself known in many parts and in many fashions, by material symbol and through human Presence, as man could bear the knowledge.

Pages 74ff.

Rowan Williams, Archbishop of Canterbury

B.F. Westcott in Anglican Identities
Lectionary Octave of All Saints’ Day
Reign of Christ, Year A (Sunday Next Before Advent)
Text
Notes

Matthew 25:31 When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory: 32 And before him shall be gathered all nations: and he shall separate them one from another, as a shepherd divideth his sheep from the goats: 33 And he shall set the sheep on his right hand, but the goats on the left. 34 Then shall the King say unto them on his right hand, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world: 35 For I was an hungred, and ye gave me meat: I was thirsty, and ye gave me drink: I was a stranger, and ye took me in: 36 Naked, and ye clothed me: I was sick, and ye visited me: I was in prison, and ye came unto me. 37 Then shall the righteous answer him, saying, Lord, when saw we thee an hungred, and fed thee? or thirsty, and gave thee drink? 38 When saw we thee a stranger, and took thee in? or naked, and clothed thee? 39 Or when saw we thee sick, or in prison, and came unto thee? 40 And the King shall answer and say unto them, Verily I say unto you, Inasmuch as ye have done it unto one of the least of these my brethren, ye have done it unto me. 

The Prayer Book Lectionary concludes at this point.

The following is included in the Revised Common Lectionary reading.

41 Then shall he say also unto them on the left hand, Depart from me, ye cursed, into everlasting fire, prepared for the devil and his angels: 42 For I was an hungred, and ye gave me no meat: I was thirsty, and ye gave me no drink: 43 I was a stranger, and ye took me not in: naked, and ye clothed me not: sick, and in prison, and ye visited me not. 44 Then shall they also answer him, saying, Lord, when saw we thee an hungred, or athirst, or a stranger, or naked, or sick, or in prison, and did not minister unto thee? 45 Then shall he answer them, saying, Verily I say unto you, Inasmuch as ye did it not to one of the least of these, ye did it not to me. 46 And these shall go away into everlasting punishment: but the righteous into life eternal.

Translation: The King James Version.
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